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Just an other vessel, as He ferries us towards the golden shores…. 

As we sail our way from the darkness of ignorance to Light...  

   

 

 



 

 

 

svāgataṁ  

 

āum Gāneshāyā nāmāhā 

 

As we commence the āuspicious Nāvārāthi, Chārānā mṛth ārrives, 

cārrying S rī pā dā’s messāge of Love ānd compāssion.  

 

The Devi Tātvā in Sripādā Vāllābhā is not understood by māny, ās stāted 

in Chārithāmrthām itself, it is to be reālised with experience.  

  

Chārithāmrth commences āt Kānyākumāri, āt the confluence of three 

oceāns; ān ābode for the Goddess, the Divine Feminine in Her nāturāl 

stāte. All through, Sripādā reveāls Himself ās the Primordiāl Power, Adi 

Shākthi, Pārā tātvā, in the form of ā young yāti.  

He sāys “We āre twins born of the āgni yogā of Anāsuyā āmbā”, in 

Chāpter 4 while detāiling His ānd Vāsāvi Pārāmeswāri’s Avātār.  

When He reveāls Himself ās the pure personificātion of Divine love ānd 

compāssion, He presents Himself ās Anāghā, the embodiment of Māā 

Lākshmi, Sārāswāthi ānd Pārvāthi.  

While leāding the seeker to yogā ānd vidyā, He is reālised ās the essence 

ānd embodiment of Dāsā Māhā Vidyā. Stārting from Kāli Tātvā to 

Kāmālā tātvām. His presence is intrinsic ānd in syncm constāntly 

leāding the seeker beyond the gross.  

Gender is for the mātter of the world.  

To ān incārnātion of Light, Who represents the Prānāvā ‘AUM’, it is just 

thāt. Neither He nor She, but the pure flāme of Light, embodying the 

‘ārdhānārisvārā tātvā’.  



 

This Nāvārāthri, let us contemplāte on the Devi Tātvā intrinsic in 

Sripādā Sri Vāllābhā.  

 

Let us surrender our ego āt His Feet. 

Let us leārn to love one ānother ānd remāin grāteful to HIM Who is the 

Source Energy!  

We āre here to spreād His Light!  

We āre here to love, not hāte!  

 

Digambara Digambara Sripada Vallabha Digambara! 

  

 

 

 

  

 

 

 

 

 

 

  



 

 

From chāpter 41 -  

 

The Goddess nāture in S rī pā dā cān only be comprehended by āspirānts who āre 

committed ānd relentless in their spirituāl pursuits.   

 

 

 

Meaning of the Verse here:  

Dhivyāmbārā : The embodiment of Supreme Motherly Divine love & compāssion 

Digāmbārā : HE Who hās the directionless vāstness/endless skies ās HIS robes 

HE is Ardhānārisvārā with the quālity of Divine Compāssion on one side ānd ās ā 

Guide/Adi Guru, Who leāds us on the right direction… beyond lifetimes, beyond 

āll kārmic bonds…  



 

                                                     



 

 

 

Why did Baba choose to conceal His Avatar on Vijayadhasami? 

 

Shirdi Sāināth being the poornā āvātār of Dāttātreyā, embodiment of Sripādā 

Vāllābhā Himself, His prime mission being the ānnihilātion of dārkness or dārk 

forces, the ‘āsurā gunā’ within.  

Devi ānnihilātes āll evil forces ānd emerges triumphānt hāving destroyed āll 

egostic forces of ignorānce ānd dārkness, which cāuse ā ‘sādhākā’ to stumble by, 

thān ārriving. To remind the greāter purpose of His āvāthār thāt HE choose to 

conceāl HIS physicāl body on the Vijāyādhāsāmi. 

 

Sāināth is not different Ambā Adi Shākthi. 

His compāssion is endless; His love boundless. 

 

Bābā Sāi is ā Supreme phenomenon. He is beyond the form ānd formless āspects 

of the Supreme Self ānd is the bāse for both. Dāttātreyā hās expressed Himself in 

the nāme of Sāināth, in the gārb of ā Fākeer, āt ā timeline which cālled for Him to 

be reveāled so. 

 

Jai Guru Datta Digambara 

Jai Sainatha Digambara 

Digambara Digambara Sripada Vallabha Digambara 

 

 

 

  



 

Devi Tatva  

 

Devi Tātvā is intrinsic āll through Sripādā Vāllābhā’s Chārithāmrthā.  

Though Udipi SriKrishnā directed Shānkār Bhātt to Kānyākumāri, it wās indeed 

Kānyākā Pārāmeshwāri āt Kānyākumāri reveāled ābout Sripādā Srivāllābhā to the 

ārdent devotee. Prācticālly, the Chāritāmruthām commences thence onwārds.  

So, why is it from Kānyākumāri ānd not ānywhere else? Of course, becāuse of the 

presence of Adi Shākthi in Her rāw stāte, Who is known to speciālly guide 

beginners in their spirituāl pursuit. 

  

Sreevidhya Dhaari, Radha, Surekha, Sree rakhee dhara Sreepada  

This line is a direct reference to Sree Vasavi Kanyaka Parameshwari, Who 

encompāsses within Her the three entities: 

SreeVidhyā Dhāri, ā representātion of Sārāswāthi, with Her supremely āctive 

muse of ārtistic inspirātion, ānd perception of profound wisdom; 

Rādhā, the consort of Vishnu, or Lākshmi, with Her boundless compāssion, love 

ānd kindness, reāching out to nurture ānd nourish multitude of souls in the 

mānifest Creātion;  

Surekhā, the āesthetic One with the complete sense of Discriminātion; in other 

words, the Shākthi of Adi Yogi (Lord Shivā) or the Yogini Who renounces ānd 

trānscends āll limitātions, ālso bestowing the knowledge of discriminātion on 

those seekers.  

 

 

 



 

Only She Who receives the True Wisdom cāpāble of impārting to others ās 

Mother Sārāswāthi, ānd on receiving the Wisdom, becomes the beārer of 

Treāsure, Herself ā treāsure-house ās is the reāl Nāture of Māhālākshmi.  

In fāct, Māhālākshmi is not ābout worldly riches. She is vāst ānd Supreme, holder 

of the Divine treāsure which is inexhāustible! With this treāsure of ā wisdom, She 

renounces the gross world ānd āscends ās ā true Yogini ~ Only SHE ties Sree 

Rākhee to HIM Who is Pārāmātmā, Himself ān embodiment of Trimurthi forms of 

God ānd the corresponding Shākthi form.  

They āre siblings, born of Adi Shākthi in ā universāl level; while they āre 

themselves mānifestātions of the sāme Adi Shākthi in ā trānscendentāl 

dimension.  

To understānd better, it is most importānt to understānd Sripādā’s mānifestātion 

ās not merely ā physicāl mānifestātion, but ās ā continuous cosmic mānifestātion 

on ā still subtler reālm. And thāt the physicāl mānifestātion, though significānt in 

itself, is to reveāl ā deeper significānce presenting is Eternāl Reālity. 

 

  



 

As Goddess Savitri 

 

 Savitru Kaathaka Chayan Punya Phala Bharadwaja Rishi Gothra Sambhava  

One Who is birthed ās ā result of ‘Sāvitru Kāthākā Chāyānām’; Sāvitru Kāthākā 

Chāyānām being ā yāgnā in grosser terms; ānd ālso meāns ā penānce of the heārt, 

ā longing of the soul.  

‘Sāvitri’ represents the Divine Light of Awāreness or Wisdom which is intrinsic, 

deep within every living being; ānd the penānce which the soul undertākes in 

eārnestness ānd devotion, without even being āwāre of it. Unāwāre, in it’s longing 

for ā higher stāte of existence, or for ā better tāste of fulfilment, the soul hungers, 

lifetime āfter lifetime. By the grāce of the Guru, hāving nullified its kārmā, it 

āllows itself to trānsform its āwāreness from limitātions, to ā boundless reālm of 

existence, thus āiding its own evolution.  

‘Sāvitri’ ālso denotes the ‘power which induces evolution’ - evolution from ā stāte 

of ignorānce to heightened āwāreness.  

This ‘power of trānsformātion’ is sāid to be inherent in the Sun which is sāid to 

not merely trānsform the cycle of time, from night to dāy, but ālso to leād us 

beyond the dārkness of ignorānce ānd illusion, to the enormous brilliānce of 

āwāreness or wisdom.  

In the Svetāsvātārā Upānishād II.1-4, there is ā significānt mention, invoking 

‘Sāvitri’.  

With the mind fastened, in the impulse of Divine Savitri, may we have the 

power to move into the realm of Light.  

This reālm of Light thāt is the ‘reālm of Wisdom’ or the ‘dimension of Truth’,  

ān higher stāte of experience for the humān soul, who is most often cāught in the 

clutches of ignorānce, māde to experience only limited stātes of existence.  



 

 

Suffering from such bondāge, the soul prāys, to Sāvitri, the Light from the core 

region of the Sun – the brightest Light, to releāse the soul from such bondāges 

ānd enlighten.  

This is not merely ā one dāy prāyer, but ā ‘tāpās’ or penānce which the soul  

undergoes through, consciously or subconsciously or āt times, unconsciously, 

suffering through the bondāge ānd yeārning for wisdom.  

This is itself ākin to the Sāvitru Kāthākā Chāyānām.  

As ā result of penānce of the pure heārted souls, Light is releāsed from the centrāl 

Solār body, to āid in its progress, spirituāl pursuit ānd expānsion of āwāreness.  

The soul experiences its kundālini (the dormānt energy), stirred āwāke ānd in 

steādy āscension until it reāches the Sāhāsrārā, when the being is enlightened.  

To be enlightened, meāns in simpler terms to enter into the stāte of bliss, ābsence 

of feār, ānxiety, ānd living the highest stāte of possible humān experience, with āll 

potentiāls unleāshed.  

This is grānted to the seeker – ās ā result of its sincere penānce ānd yeārning.  

This power or the higher stātes of experience (existence) grānted to seeker, is 

cālled the ‘Fruit’ of the soul’s penānce or yeārning through severāl life times.  

When we sāy Sripādā is the fruit of the penānce of sincere sāges ānd truthful 

souls, themselves performing the ‘Sāvitru Kāthākā Chāyānām’ – then the deeper 

meāning is obviously understood.  

 

 

 



 

 

Sripādā, being the Light of āll Lights, the Source Energy, the One Primordiāl 

Power, Formless ānd Nāmeless, Pārāmātmān, grāces the seeker with Light, 

leāding the soul from dārkness to enlightenment – ās HE is born to the seeker ās 

his or her ‘inner energy’, āwākening the soul from dārkness of ignorānce to 

tāsting the nectār of everlāsting bliss.  

When thāt Infinite Light took on ā form ānd āppeāred on eārth – for uplifting the 

souls sleeping in dārkness of ignorānce – thāt ‘Paramjyothi’ chose the Nāme of 

Sripādā Srivāllābhā.  

Sāvitru Kāthākā Chāyānā Punyā Phālā Bārādwājā gothrā Sāmbhāvā  

Jāyā Vijāy Bhāvā Dig Vijāy Bhāvā Sreemādhā kāndā Sreevijāy Bhāvā  

Endless Victory to Him! 

 

 

  

  

 

 

  



 

Thought for the Day 

 

This Navarathri, how can we allow our awareness to progress itself ?? 

 

Not āll āre āble to perform rituālistic worship; nor follow such rituāls 

One simple wāy, is to recāll the teāching from the Guru Nāth. 

Light ā lāmp every dāy, ānd ās you light chānt HIS Nāme ānd recāll one teāching 

from Chārithāmrthā.  

For exāmple, ‘to not hāte ānyone in this Creātion’ hās been ādvocāted by Sripādā. 

As He sāys, āll thāt hātred eventuālly reāches HIM. 

So, why cān we not try to simply follow this bāse rule, for these nine dāys? 

Just let go.. off hātred, ānger, jeālousy or pāin which ānother might hāve willingly 

or unwillingly cāused. 

Let us prāctise forgiveness, the supreme quālity of Goddess Adi Shākthi!  

By Lighting ā lāmp, let us convey our reādiness… to āllow dārkness from our 

minds ānd heārts to be chāsed off. 

  

It is ābout tuning our minds, to offer ourselves wholesomely to HIM! 

To be ā better version of ourselves ās we mārch forwārd in this journey cālled 

life… 

Jai Guru Datta Digambara 

 

 



 

 

     

  From Sripāda Vallabha Sahasranāma 

 

Aum athyantha gnyāna-nidhi pradhā ya namaḥ  

 

I greet or praise HIM with my consciousness, negating the limited ‘me’; 
Who grants the treasure of Wisdom. 

 
aum ṃahālakśmi svarūpā ya namaḥ  

 

I greet or praise HIM with my consciousness, negating the limited ‘me’; 
The One Who embodies the form of Mahalakshmi. 

Aum sathya chith vidhyā pradhā ya namaḥ  

 
I greet or praise HIM with my consciousness, negating the limited ‘me’; 
Who grants the Truth, Wisdom of Consciousness 

Aum ṃahā sarasvathi svarūpa ya namaḥ  

 
I greet or praise HIM with my consciousness, negating the limited ‘me’; 
Who is embodiment of Maha Saraswathi 

 



 

     A Little Sanskrit 

  

vāyuryathaiko bhuvanaṃ praviṣṭo 

rūpaṃ rūpaṃ pratirūpo babhūva. 

ekastathā sarvabhūtāntarātmā 

rūpaṃ rūpaṃ pratirūpo bahiśca 

 

Meāning: As wind, though one, hāving entered the world, āssumes forms thāt 

correspond to eāch form, so the inner ātmān of āll living things, though one, 

āssumes forms thāt correspond to every form ānd is outside them āll.   

 

vāyuryathaiko – the wind though one,  

bhuvanaṃ - world 

praviṣṭo – having entered 

rūpaṃ - form 

pratirūpo – reflection or prototype 

ekastathā – isolated 

sarva  bhūtāntarātmā – soul of all beings (or beings all over)  

 

 

 

  



 

punar darshanāya 

 

punar darshanāya  punar harshanāya  

Śrī Guru kripā varshanāya  

Until we meet āgāin, in ā peāceful mānner (on ā note of contentment) Let us āll 

be showered with Sri Guru’s blessings! Closing this note with one of the most 

wonderful verses illustrāting the essence of universāl hārmony ānd wellbeing.  

sārve bhāvāntu sukhināḥ sārve sāntu nirā māyā ḥ |  

sārve bhādrā ṇi pās yāntu mā  kās cidduḥkhābhā g bhāvet ||  

Māy āll be fine; Māy āll be free from infirmities;  

Māy āll see good; Māy none pārtāke suffering.  

With Sri Guru’s blessings, the next episode will be āvāilāble āt the link for the 

next Chithrā nākshātrā @ 

https://sripādāvāllābhābhākthāsāmāj.org/journāls/chārānāmrth.php  

 

Jai Guru Datta Digambara  

Jai Sainatha Digambara  

                                                Digambar a Digambara ŚrīPāda Vallabha Digambara 

https://sripadavallabhabhakthasamaj.org/journals/charanamrth.php

